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A. Saivism and its sources. Prescriptive and non-prescriptive evidence.

B. Historical outline:

1. The earliest evidence, Patafijali (middle of the second century B.c.): Mahibhdisya
on 5.2.76 (Sivabhagavatas), 5.3.99 (images of Siva), and 6.3.26 (Sivavaisravanan).

2. The earliest epigraphic evidence of patronage:

(a) An inscription of ¢. A.D. 75 in a northwestern Prakrit (CI 21i:26, =5/
2:32) records that two persons had a sivasthalam made there, ‘a precinct
for [the worship of] Siva’.

(b) A fragmentary record in central-western Prakrit in the Brahmi script at
Vasana in the Dharwad District of Karnataka, which reports a donation
to a temple of Candasivamahadeva during the time of the Satavahana
king Vasithiputa Siri (Vasisthiputrasri-) Pulumavi (/AR 1981-82, p. 79,
no. 16; EI 41:16), around the turn of the first and second centuries A.D.

(c) No other known inscription that is definitely before the fourth century
A.D.

3. Epigraphic, material, and textual evidence of Saivism in the general population
before the fourth century A.p.

(a) Theophoric names in Siva (Sivadatta, givapélita, etc.) frequent among lay
Buddhist and Jaina donors in the period from the second century B.c.
onwards.



(b) This is also the period during which the anthropomorphic iconography
of Siva begins to take shape and the Linga, Siva’s phallic emblem and
principal substrate of worship, emerges in the archaeological record and
passes through the greater part of the changes of design that lead to its
classical, less naturalistic form. See MITTERWALLNER 1984; SRINIVASAN
1984; KREISEL 1986.

(c) Evidence in Jaina, Brahmanical, and Buddhist texts of the emergence and
popularity of the cult of Siva during this period in spite of the paucity of
epigraphic evidence of its patronage by the élite. No evidence in Buddhist
texts before the Ratnaketuparivarta of the Mahbdsannipata Sutra collection,
also called the Ratnaketudhbiranisitra, first translated into Chinese during
the first quarter of the fifth century. Here we see the beginning of the
response to Saivism that would culminate in the mythology and iconogra-
phy of the violent Buddhist subjection and conversion of the Saiva deities
seen in the Buddhist Yogatantras and Yoginitantras.

4. Epigraphic evidence of initiatory Saivism:
Atimarga: fourth century + (Pancarthika Pasupatas)

Mantramarga (‘Tantric Saivism’) from the seventh century; royal initiations
recorded; evidence of the existence of its principal monastic institution in the
sixth century. Textual evidence that the earliest Saiva texts of this division may
go back as for as the period 450—550 A.D.

C. The Brahmanical background: the Dharmasastric model of orthopraxy (sadicdirih)
and the ritualistic mentality of the Vaidika epitomized/prescribed in the Mimamsa;
autonomous ritual agency without emotion or devotion.

D. Saivism’s uneasy and changing relationship with mainstream Brahmanism

1. The Brahmanical attitude:

Medhatithi in his commentary on the Manusmyti:

evam sarva eva bihya bhojakapancaratrikanirgranthanatmavadipasupataprabhria-
yah' svasiddhintinam pranet [n purusitisayan devativisesims ca pratyaksatada-
rthadarsino "bhyupayanti na vedamiilam api dharmam abhimanyante pratyaksena
ca vedena viruddhas tatrirtha upadisyante.

Manusmytibhdisya, vol. 1, p. 57, 1l. 5—6

I nirgranthinatmavadi conj. : nirgranthandrthavida Ed.



So all those outside [the Veda], such as the worshippers of the Sun (bhojakah),
the followers of the [Vaisnava] Pafcaratra, the Jains, the Buddhists, the Pasu-
patas, and the rest, hold that their doctrines have been authored by exceptional
persons and deities who have had direct experience of the truth they teach. They
do not claim that their religious practices [like ours] derive from the [eternal and
unauthored (#pauruseyah)] Veda; and indeed their teachings contain doctrines
that directly contradict it.

Indeed the Saivas fared particularly badly in the eyes of the orthodox, the
Mimamsaka Kumarila of the seventh century considering the more extreme
forms of the Atimarga to be even more remote than Buddhism from the religion

of the Veda ([/veda]bahyatara-):

yany etani trayividbhir na parigrbitani kimcittanmisrakancukacchiyapatitini loko-
pasamgrabalabhapujikhyitiprayojanaparini  trayiviparitisambaddhadystalobhai-
di* pratyaksinumandrthapattiprayayuktimilopanibaddhani samkhyayogapéncari-
trapasupatasikyanirgranthaparigrbitadharmadharmanibandhandni visacikitsiva-
Sikaranoccatanonmadanddisamarthakatipayamantrausadhikadicitkasiddbinidarsa-
nabalendahimsisatyavacanadamadanadayidisrutismrtisamvadistokarthagandhavai-
sitajivikdapraydrthantaropadesini yini ca bahyatarini mlecchiciramisrakabhojana-
nagnacaranadinibandbanini* tesam evaitacchrutivirodhahetudarianabhyim an-
apeksaniyatvam pratipadyate.

Tantravarttika, vol. 1, pp. 114,1. 20~115, 1. 6, on 1.3.3—4. TESTIMONIA: citation in Parasu-
ramakalpasitravrtti, p. 3 (= T1); parallel in Medhatithi, Manubhdsya on 2.6: syat tadysi
vedasikha yasyam ayam naristhipatrabhojananagnacaryadir upadisto bhavet (=T5).

1 lobhadi em. [T1] : Sobhadi Ed. 2 bhojananagnacaranidi conj. [cf. T,] : bhojandcarana
Ed. [T1] nibandhanini em. [T]: nibaddhini Ed.

It is taught that the texts that may not be drawn on, because they contradict
the Veda and because we can detect their motives, are [the following. Firstly
they are] these well-known works of religion-cum-irreligion rejected by Vaidikas
and accepted [as scriptures] by the Samkhyas, the followers of the Yoga school,
the Pancaratrika Vaisnavas, the Pasupatas, the Buddhists, and the Jains. These
hide in the shadow cast by a curtain of pious observance containing some ele-
ments of the Veda’s teaching; but their real purpose is to win social approval,
wealth, veneration and fame. They are contrary to the Veda and incoherent.
The greed and other [vices of their authors] are manifest. They have been com-
posed on the basis of arguments framed within the limits of [the means of
non-transcendental knowledge, namely] sense-perception, inference, analogy,
and presumption. They are perfumed with the fragrance of a handful of teach-
ings congruent with Sruti and Smrti, [advocating such virtues as] non-violence,



truthfulness, self-control, generosity and compassion; but [at the same time]
they propagate teachings of a quite different nature, teachings that are little more
than means of making a living, by demonstrating the occasional successes of a
handful of spells and herbs able to counteract the effects of poison, to subject
people, to drive them out, to drive them mad, and so forth. And [secondly
they are] the works even more remote [from the Veda] (bdhyatarini) [which
prescribe] eating (-bhojana-) from a skull-bowl (ka-), wandering naked (nagna-
carana-, and the like, [practices] that are contaminated by elements of barbarian
culture (mlecchicaramisra-).

Concluding his argument he points out (1) that greed and other such base urges
(lobhidi) are a sufficient explanation of the source of all these traditions, and
(2) that they themselves make no claim to be Veda-based (vedamiilatvam). So,
he says, it is these that are referred to by Manu when he speaks of followers of
forbidden religious practices, who should not be honoured even with speech:

pasandino vikarmasthin baiddlavratikisn chathan |
haitukdn bakavrttims ca varnmatrendpi narcayet ||
Manusmrti 4.30

[The householder] should not honour even with speech those who follow for-
bidden religious practices (pdsandinah), those who practice professions forbid-
den to their caste, those who practice religion for profit, deceivers, those who
reason [against the teachings of the Vedas], and pious hypocrites.

The context is the behaviour of householders towards uninvited guests (azithibh).
Commenting on this verse Medhatithi says that if such a person arrives at one’s
home he is not to be greeted respectfully, nor to receive the customary enquiries
concerning his birth and learning, nor to be offered a seat and the rest. He may
be fed, but only as one feeds untouchables and the like. And this equation with
untouchables is more than metaphorical. For other Smrti passages tell us that
even the sight of such persons is pollutant for the orthoprax, let alone physical
contact:

bauddhan pasupatims caiva laukiyatikandstikan |

vikarmasthan dvijan sprstvd sacailo jalam aviset ||

'The Sattrimsanmata quoted by Aparaditya, Yajravalkyasmrtitika, p. 923

If he comes into physical contact with Buddhists, Pasupatas, materialists, deniers

[of life after death, the validity of the Veda, and the like], or brahmins engaged
in improper employment he should bathe fully clothed.

and:



kapalikah pasupatih saivas ca saha kirukaib |

dystas ced ravim ikseta sprstds cet snanam dcaret ||

Yajriavalkyasmytitika, p. 18

If he sees Kapalikas, Pasupatas, Saivas [of the Mantramarga], or Karukas' he
should gaze at the sun [in order to purify himself].

2. Atimarga: abandoning the cult of the ancestors and Vedic deities for exclusive
devotion to Siva; transcending brahmanical social mores:

sndnam krtvd tato viprah pitydevin ksamapayet |

ksamantu pitydevds te gato ham Saranam Sive ||

Samskdravidhi v. 37

Then after bathing the brahmin should ask [his] ancestors and the gods for

pardon, [saying] “May the ancestors and the gods forgive me. [For] I have now

»

taken refuge in Siva [alone]”.

This formula echoes a passage in the foundational aphorisms of this system:

tasmadd ubhayatha yastavyah. devavat pitrvac ca. ubhaye tu rudre devih pitaras ca
Paricartha 2.8—10

Therefore he [alone] should be worshipped in both modes. Like the gods and
like the ancestors. [For] on Rudra both the gods and the ancestors [depend].

on which Bhagavat Kaundinya comments as follows in his Pazicarthabhaisya, the
work that was the guiding authority of the subsequent tradition:

pirvam asya brihmanasya devayajane pitryajane cidbikiro dhigatah. tasmat te-
bhyo devapitrbhyo bhaktivyavartanam krtvobhayathapi mahesvare bhavam ava-
sthapya yajanam kartavyam nanyasya. casabdah pratisedbe. yat tat pirvam devapi-
trsu kdrakatvam sambhdvitam tat tesu na vidyate. atas tesim yajanam na kar-
tavyam ity arthah.

Pancirthabbasya on 2.9

This brahmin’s qualification and obligation to make offerings to the gods and
his ancestors applied [only] before [his initiation]. Therefore he should [now]
withdraw devotion from these gods and ancestors and in place of both fix his
heart on Mahesvara and worship him and no other. The word ¢z here [in pitrvac
ca] expresses prohibition. It implies that the [other] gods and his ancestors lack
the agency that he used to attribute to them and that therefore he should no
longer make offerings to them.

"On the Karukas, here occupying the position usually occupied by the Lakulas, see here p. 22.



Radical separation from the social world (varndsramadharmah):

unmattadaridrapurusasadysisnatamaladigdharngena® ridhasmasrunakbaromadha-
rind sarvasamskaravarjitena bhavitavyam | ato varnasramavyucchedo vairagyot-
sahas ca jayate

Kaundinya, Panicirthabhdsya on Panicirtha 3.11: pretavac caret

I unmattadaridrapurusasadysisnata conj. : unmattasadysadaridrapurusasnata Ed.

He should be like a madman or pauper, unbathed, with his body smeared with
filth, not cutting his beard, nails, and hair, and not attending to himself in any
way. As a result of this he severs his links with the society of the castes and
disciplines and intensifies his loathing of the world.

3. Mantramarga: accommodation; the Saiva-brahmanical order:

The validity of the Veda-ordained socio-religious ordered defended by Sadyo-
jyotis (fI. ¢. 650—750):

74 svamatasyaiva manatve yatnam sarvah karoti hi |

vedasyapi pramanatve kim mudbaiva krtah sramah ||

75 vedam vind na karmasti kaladi ca na tad vina |

chettavyam diksaya sarvam karmaditi prabbasitam ||

76 anujiidtds ca vedoktah saive varnasramadayah |

vedasyapi pramanatve yatno smabhir atah krtah ||

Naresvarapariksd, 3.74—76

74b yatnam sarvah em. (inferred from Bhatta Ramakantha II's paraphrase in his com-
mentary: sarvena . . . yatno vidheyah) : yatnam sarvam Ed.

[Question:] Surely no-one attempts to prove the validity of any doctrine but his
own. Why have you striven without purpose to show that the Veda too is valid.

[Answer:] Without the Veda there would be no [knowledge of the] actions
[that lead to reward and punishment through reincarnation]. And without those
there could not exist [the stratified order of impure reality] from [the principle]
Kala [down to that of Earth, comprising the various worlds in which souls are
incarnated to experience the consequences of their Veda-determined actions.
The Saiva scriptures would then be invalid. For] they have ruled that the func-
tion of initiation is to cut out [the potential of these] actions [past, current, and
future] and all the other [factors that would otherwise keep the soul in states
of incarnation within this order]. Moreover, the caste-classes, disciplines, and
other [elements of brahmanical observance] enjoined by the Veda have been
authorized in the Saiva scriptures [as binding for initiates]. So [for both these
reasons] I have undertaken the task of proving the validity [not only of those
scriptures but] also of the Veda.



That the Saiva scriptures do indeed require this conformity is well illustrated in
the following passage frequently cited by the commentators:

iti varndsramacarin manasapi na langhayet ||

yo yasminn dsrame tisthan diksitah Sivasisane |

sa tasminn eva samtisthec chivadharmam ca palayet ||

So he should not transgress the practices of his caste-class and brahmanical
discipline even in thought. He should remain in the discipline in which he was
when he was initiated into the Saiva religion and [at the same time] maintain
the ordinances of Siva.>

E. Routinization and normalization: Aciryas and Sadhakas; — the accommodation
of the Mantramarga by Jayantabhatta, minister of king Sankaravarman [~ ¢. A.D.
883—902]), Saivism as part of ‘Hinduism’:

yani punar dgamdntarani paridysyante tiny api dvividhani. kanicit sarvitmand vedavi-
rodhena vartante bauddhidivar kanicit tadavirodhenaiva vaikalpikavratantaropadesini
Saivddivat. tatra Saividyigamandam tavat pramanyam brimahe tadupajanitiyih pratiteh
sandehabidhakéaranakalusyakalapyasyanupalambhaid isvarakartrtvasya tatrapi smrtyanu-
mandabhyam siddhatvin milantarasya lobhamohadeh kalpayitum asakyatvat. na hi tatre-
damprathamatd smaryate vedavad ekadesasamvadis ca bhimna dysyante. iti kuto milanta-
rakalpandvakisah. na ca vedapratipaksatayi tesim avasthinam vedaprasiddhaciturva-
rnyadivyavabdriparityigat.

manvadicodandnydyah sa yady api na vidyate |
Saivagame tathipy asya na na yukta pramanata ||
sarvopanisadam artha nihsreyaspadasprsah |
vivicyamana dysyante te hi tatra pade pade ||

ye ca vedavidam agryih krsnadvaipayanidayah |
pramanam anumanyante te pi Saivadidarsanam ||
padicaritre pi tenaiva pramanyam upavarnitam |
apramanyanimittam bi ndsti tatrapi kimcana ||

tatra ca bhagavin visnuh pranetd kathyate. sa cesvara eva:

ckasya kasyacid asesajagatprasiitibetor anadipurusasya mahavibhitel |
srstisthitipralayakaryavibhigayogid brahmeti visnur iti rudra iti pratiti ||

*This passage is cited by Bhatta Narayanakantha in his commentary on Mrgendratantra, Vidyipada
p- 63, ll. 13—15 with attribution to the Bhdrgavorttara. Cf. the scripture quoted without attribution in
Miygendrapaddhativyikhya, p. 207: yady api syt trikdlajiias trailokydkarsanaksamah | tathapi lankikica-
ram mandg api na langhayet ‘Even if one knows past, present and future and can to draw the three worlds
within one’s power one should not transgress the mundane discipline even to the slightest extent’.



vede ca pade pade eka eva rudro va tasthe na dvitiyah iti idam visnur vi cakrame iti rudro
visnus ca pathyate. tadyogis ca tadaridhanopdya vede pi coditi eva. saivaparicaritrayos
tu tadyoga evanyathopadisyante. na caisa vedavirodhah vaikalpikatvid upayianam. ata
aptapranitatvad vedaviruddhatvic ca na tayor apramanyam.

Nyayamarjari-Agamapramanya, ed. Kataoka, p. 152, 1. 3 to p. 154, |. 8 (corresponding to Nyaya-
manjari vol. 1, p. 635,1.6 to p.637,1.2)

But as for the scriptures that we see which are other than [those of the Vedic corpus],
they too are of two kinds. Some, such as those taught by the Buddha, are completely
at odds with the Veda. But others, such as those taught by Siva, are certainly not,
merely teaching optional modes of religious observance that differ [from those of that
corpus]. I declare that of these the scriptures [of the latter kind, those] taught by Siva
and [Visnu,] are undoubtedly (z4var) valid. This is (1) because we find in the cognitions
that they produce none of the numerous defects that give rise [in other cases] to doubt
or refutation, [and] (2) because we are unable to impute any of the motives such as
greed and delusion that might otherwise explain their creation since both Smrti texts
and inference establish that these too were authored by God (I$vara). For we find in
them no record of their having come into existence at a specific time [after the creation];
and we find in them, as in the Veda, numerous instances of ekadesasamvidah|, that is
to say, of ] ‘the verification of claims made in part [of the corpus’[, claims which when
they have been put to the test and found effective evince confidence in the truth of
its statements on matters that must be taken on trust]. So what scope remains for the
postulation that they have some other source [such as human greed or ignorance]? Nor
[, unlike the scriptures of the Buddhists and others,] do they stand in opposition to
the Veda. For they do not abandon participation in the system of the four caste-classes
and [four life-disciplines] established by [the ordinances of] the Veda.

The manner [in which we establish the valdity] of the injunctions of Manu and
the other [promulgators of secondary scripture] cannot apply to the Saiva scrip-
tural corpus. But that does not entail its invalidity. [For] throughout its texts
we find clear understanding of the well-known teachings of all the Upanisads
pertaining to the ultimate goal. Moreover, even the foremost of those who have
mastered the Veda, such as Krsnadvaipayana, support the view that the teachings
of the Saiva scriptures and [the like] are valid. And he has taught that this validity
also applies to [the corpus of Vaisnava texts called] the Pafcaratra. For they too
contain nothing that requires us to dismiss them as devoid of authority.

Moreover, they contain the declaration that Lord Visnu is their author; and he is just
God himself (I$vara) [under another name].

Because one beginningless soul with infinite power, the wondrous (kasyacit)
cause of the creation of the entire universe, undertakes the [three] distinct tasks



of creating the world, holding it in existence, and withdrawing it [again at the
end of each cycle], it has come to be perceived as [three distinct deities:] Brahma,
Visnu, and Rudra.

Furthermore, at various places within the Veda we have the texts “Rudra alone re-
mained. There was no second” and “Visnu strode out over [all] this”; and means of
union with these [deities], [that is to say] methods for their propitiation, are certainly
enjoined in the Veda too. As for the methods taught in the Saiva scriptures and the
Pancaratra, they are certainly different; but this does not amount to an [invalidating]
contradiction of the Veda, because these [various] methods [Vedic, Saiva, and Paf-
caratrika] are alternatives from which one is free to choose (vaikalpikatvid upiyanim).
So these two [bodies of scripture, the Saiva and the Paficaritra] are not invalid, because
they have been composed by a competent authority [namely God himself] and because
they do not contradict the Veda.

E Hybridization
G. THE COUNTER CURRENT:

1. Atimarga: Lakula/Kalamukha (Atimarga II) — Somasiddhanta/Mahavrata of
the Kapalikas/Mahavratins (Atimarga III: Bhairava, Camunda, possession, vi-
olence; meat, intoxicating liquor, sex.

2. Atimarga IIT — the non-Saiddhantika Mantramarga (Mantrapitha and Vidyapitha,
especially the latter) and the Kulamarga.

3. The inducing of possession through Mudra (Mudrikosa of Jayadrathayimala,
Satka 4) by means, inter alia, of intense rasavesah (the nine dramatic sentiments

[rasah)):

4.1.24 mudraviryam fsa eva syid abhinno viryamantharahi |
paricadha tasya vijfieyam karya(3r)bhedin nagatmaje ||
4.1.25 cittavikkiyabhedena lekhyagolakabhedatah |

evam viryam vibhinnam bi yathivad upadisyate ||

4.1.26 ddyasya paripiirnasya samvidullisa eva ca |
tadbhiavaninubandbena Sintaraudridibhedatah ||

4.1.27 Srigaravirabibbatsabasyakarunya-adaran |
adbhutantarasamsthitya tadivesavasena bi ||

4.1.28 prathamam tat samakhyitam punarbhedid anantata |

Jayadrathayimala, Satka 4, NAX Ms 1-1468, ff. 2v-31 (Mudrikosa, Patala 1)

24c¢ tac ca conj. : tasya Cod. 27¢ adbbutintara conj. : tadbhitintara Cod.



4. 'The esoteric Mudras of the Mudriko$a, e.g. Damstrini Mudra:

atah param pravaksyimi sarahasyam mahidbhutam ||
4.2.582 yan na kasya cid akhyatam tad adya kathayamy abam |
yena samyag adhitena bhairaveva bhaven narah ||

583 vedhayet sarvam akhilam jagad etac caricaram |

yd cadau damstrini srestha tam Srnusva nagatmage ||

584 madiranandacaitanyah sudhipamodamodital |
tsapuspitat satambiilas candanagurucarcitah ||

585 deviripam samailambya pirvaviryasamanvital |
sabasotthdya devesi svisandsphotayogatah ||

586 vamajinu prasaryeta madhyame tvacit kunicayet |
kotare locane krtva bhruvor yugmam pracirayet ||

587 sarpavad valitih sarva hy angulyo karayobhayoh |
pradesinye srkvinibhyam daritsyo viniksipet ||

588 jihvam samcalayed vegad dhihakaram samunnadan ||
attahdsam naded ghoram astadbi bhairavatmakam |

589 esd sd damstrini mudri rasmicakrodaydatmika ||
sarahasya tavikhyita nakhyeya yasya kasya cit ||

590 anayd baddhayi gauri kalignyidi Sivantakam |
kampate visvam akbilam darianat sadhakasya hi ||

S91 yathd Sridamstrini devi yatha devi kararikini |

tatha sadysyate sarvaib sadevisuramanusaib ||

592 saptahi<d> dystir atula sidhakaya pravartate |
devyakaro dvisaptahat trisaptahat kham utpatet ||

593 mabameldpasiddhibh syid dubprapyam akrtatmanim |
sarvatantresu devesi nedysi kva cid ucyate ||

594 iyam prapya na Socanti sidhakendrih kadd cana |
tadd hy apascimam janma jhitavyam virapungavaib ||
595 mantrayantraparijieyam sahasriksaramalitih |

atha v devadevesyi hrdayany eva yani ca ||

$96 uktini vaksyamandni tair yukta siddhyate dbruvam ||
sarvakarmakari jieya bhogamoksaphalaprada ||

ITI JAYADRATHE DAMSTRINIBANDHAH
Jayadrathayimala, Satka 4, NAX Ms 1-1468, ff. 29v-30r (Mudrikosa, Patala 2)

588b hahdkaram conj. (cf. Tantriloka 32.13¢—16b) : svihdkiram Cod. 591b devi em. :
devi Cod. 594b sadbakendrih em. : sidhakendrah Cod.

5. Orgiastic worship:

I0



dsritya Savanam guptam sarvabidbavivarjitam |

susobham *kusumamodasudhippagandhamantharam||

6 kulaparvam samaisadya viramelapam dcaret |

nimantrayet tatah sarve bhairavicarapalakah ||

7 samayajia devibhaktih samtustih kramatatparih |
samayinah putrakds ca sidhaka desikah pare ||

8 yoginyo yih prabuddhas ca *bhakti va tadalibhatah |
aniya vapy asabitin tambiladiyutan kuru ||

9 dsandny atra deyani yathiavat kramayogatah |

pijyani pranavenaiva gandhadhiipasragadibhib ||

10 tatropavesayet samyag yathicakraniyogatah |

gurindm prathamam cakram sidhakanam dvitiyakam ||

L1 tytiyam putrakanam sydc caturtham samayisv atha) |
yoginindm paricamam syid evam kuryit kramena ca ||

12 sarvavirasamayoge tatra dvartayed girih |
pancasarnamayim saktim kili sa sakalivyaya ||

13 navavirasamayogas tasyantah pravijrmbhate |

tena tad viramelapam pijayet paramesvari ||

14 arghaih puspais tatha dhipais candanigurucarcitaib

| pratyekam arcayet tatra yathavibhavayogatah ||

15 praticakrasya madhyastham pijayen madyabhairavam |
krsnalobitaraktiksam paramamodavasitam ||

16 mahanandakaram srestham jagadunmadakirakam |
evam sampiijya madhyastham patrany esam prapirayet ||

17 mahdkusumapiirnini paricaratninvitani ca |

pascad vividham ahdram tesam deyam atandritam ||

18 yad yasyibhimatam devi tat tasya vitare sakrt |

ndand mamsani citrani bhaksyany uccavacani ca ||

19 lehyapeyani cisyani pandni vividhani ca |
katutiktakasiyani madburamlani yani ca ||

20 evamddi-anckais ca tarpayec cakraparicakam |
madhyihne bhiya samtarpya yivad anandamantharam ||

21 tato hy arghais tathd geyair vindvamsasvanais tatha |
Srotrotsavakarais citrais tarpayec cakrapasicakam ||

22 tatas taccakragd rasmyah prollasanti sutejitih |

sphuranti mabadananda vildsasatasambkuli<h> |

nrtyanti ca hasanty uccaih valganti kridanotsukah ||

23 patanti dhavanti vamanti sarve vepanti svidyanti layanti tatra |
Jjalpanti mantrani rahasyam anye sanmarmayuktini vacimsi cinye ||
24 chekoktayas capi vicitraripih parasparam te pravadanti devi |
kecic ca Thkekdaracanavireti Tkecic ca mudravalim arabhante ||
25ab kecic ca kauligamajair vilisaih samsthanakair nartanam drabhante |
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26 kecit taindavam drabhanti subhatih kecic ca Tsarvoddhatih T
kecid bhairavabhavanihbitamana jalpanti kivyam pare |

kecid bahum anekadhai pracalitam kurvanti tatroccakaih

kecid rodanatatparih kim aparam kecid tvrajanty avilamt ||

27 kecit *panicavilisajam rasavaram bhunjanti tatrotsukih

ke cittpravaranani cakravaranaihtsamdarsayanty udbhatam |
kecic {cakravinirgatenatsabasa svadeham dlambatit

kecid vantam adanti ghoravapusam kecit tu hy atyutkatam |

ke cin maithunam drabhanti ca pibanty atrodbhavam nirbharah ||
28 evam viravarendravandyacarane melapam atyuttamam
virdkhyam pravitatya rasminikarin uccaih samutpadyate |
drstvd yat prabhavanti tatkramaparih kim va babu varnyate
samcarakramanirbbharih priyatame parve tathaikisayah ||

yad yasya prabalopadesa*kara[nam] maudrakramodiritam

tat tasya pravijrmbhate param aho satyam na caivinytam |

29 viratandavam etat te maya samupavarnitam |

yendsu krtamatrena sarvasiddhyarbati bhavet ||

30 kramajninaikanipuno bhavaty eva hi sidhakah |

Jayadrathayimala, Satka 4, Nax Ms 1-1468, ff. 206v3—207vs (Viratindavavidhipatala,
vv. 5—30Db)

sd kusumamoda em. : kumbhamimoda Cod. 8b bhakti vi tadalibhatah em. : bhaktipa-
tidalabhatah Cod. 8cd dniya vipy asabitin tambilidiyutan kuru conj. : dniya tapyasa-
hatamvritadiyutim kuru Cod. 9b yathivar em. : yathi tar Cod. 10a tatropavesayet em.
: tatopavesayer Cod. 11b samayisv atha em. : samayesv atha Cod. 12¢ parcisirnamayim
Saktim em. : pancisirnamaya Saktih Cod. 13a navavirasamdyogas em. : nacavirasamayo-
gam Cod. 13d paramesvari corr. : paramesvari Cod. 15b madyabhairavam em. : madhya-
bhairavam Cod. 17b pasicaratnanvitini conj. : pasicaratnacitini Cod. 18b vitare sakrt
conj. (Aisa for vitared asakrt) : vicaret sakrt Cod. 19a lehyapeyini em. : pehyani Cod. 20d
mantharam em. : manthanam Cod. 21c Srotrotsavakarais tent. conj. : Srotrodakakarais
Cod. 23a vamanti conj. : vasanti Cod. 23b svidyanti conj. : kbidyanti Cod. 24a chekok-
tayas em. : kekoktapas Cod. 26b kdvyam conj. : kialam Cod. 26¢ bihum anekadha
tent. conj. : dvddasanekadhi Cod. 27a pancavilisajam conj. : pancavilisaji Cod. 2:7b
samdarsayanty corr. : samdarsayaty Cod. 27¢ adanti conj. : athamvi Cod. 27d kecit tu
hy atyutkatam conj. : ka cittrutantotkatam Cod. 28¢ tatkramaparih conj. tatkramavara
Cod. bahu em. : bahur Cod. 28d parve tathaikisayih conj. (Aifa) : pamcaitathaikisaya
Cod. 28f caivanrtam em. : caivamrtam Cod. 30b sidhakah em. : sadhakah Cod.

On the day sacred to the Lineage [of his Mother-goddess the sponsor] should
celebrate a Viramelapa in a pleasant, secluded house that is free of all distur-
bances and full of the scent of flowers, fine incense, and fragrant powders. He
should invite all those who maintain the observance of Bhairava, who know
the discipline, are devoted to the Goddess, contented, intent on the Krama,
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Samayins, Putrakas, Sadhakas, Gurus, and Yoginis, the last enlightened or, if
such cannot be found, at least devout. When he has brought those [initiates
there, together with the Yoginis] *or even without them (con;.) he should pro-
vide them with betel nuts and the like and offer them seats in the proper order
[of precedence]. He should [first] worship these seats with the Pranava (om),
presenting them such offerings as scented powder, incense, and flowers. Then
he should invite the [guests] to sit on them, each in the appropriate circle.
The first circle is of Gurus, the second of Sadhakas, the third of Putrakas, the
fourth of Samayins, and the fifth of Yoginis. In this way he should gradually
accomplish the Union of all the Viras (sarvavirasamdiyogah). As he does this
the [sponsoring] Sadhaka (gi7ih) should repeat the Power that consists of the
fifty sounds [of speech]. [For] this is eternal Kali in her immanent form. The
Union of the *Nine (conj.) Viras becomes manifest within it. Then, O god-
dess, he should honour the assembly of Viras (viramelipah) with offerings of
guest water, flowers, incenses, and pastes of sandal-wood powder and camphor.
He should worship each [participant] in this [assembly] to the extent that his
wealth permits. In the centre of each circle he should worship the Bhairava
that is Wine (Madyabhairava), dark red and red-eyed, redolent with the best
of fragrances, the cause of the highest joy, the best [of liquids], the intoxicator
of the whole world. After worshipping it thus in the centre he should fill cups
for them [from it], which should [also] be well provided with the flowers of the
human body and the five nectars. Then with great attentiveness he should serve
them foods of the various kinds. Again and again, O goddess, he should give
them whatever it is that they desire: meat of various sorts, diverse foods of the
masticable variety, both exquisite and commonplace, foods to be licked, drunk,
and sucked, drinks of many kinds, acrid, pungent, astringent, sweet, and sour.
With various [offerings] such as these he should gratify the five circles. Then at
midday he should gratify them again until they are overflowing with joy. Then
he should please the five circles with guest water, songs, and diverse music of
the lute and flute to delight their ears. At this the rays [of their awareness] shine
forth with great intensity, vibrant, blissful, flooded by so many delights. They
dance, laugh out loud, and leap about eager to revel. They collapse, run, vomit,
tremble, *perspire (conj.), and faint. Some voice Mantras, others the secret
[teachings], and others words that contain the core teachings [of the Krama].
[Some] exchange clever *banter with double meanings (cozj.), and some f... 1.
Some assume series of Mudras. Some begin to dance with playful gestures [and]
postures taught in the Kaula scriptures. Others, who are warriors, commence
the [wild] Tandava dance [of Siva], and some 1. ... Others focus their minds in
meditation on Bhairava, others give voice to *poetry (conj.), some *hold their
arms above their heads in various postures and sway them from side to side
(conj.), some abandon themselves there to loud weeping, and others become
T... 1. Others there eagerly devour the excellent liquid *that arises from the five
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Vilasas (conj.). Some vigorously display f...t. Some suddenly suspend their
bodies ... . Some eat vomit , and and others faeces (azyutkatam) (conj.). Some
will engage in copulation and drink its product when replete. O you whose feet
are worshipped by the foremost of Viras, when in this way it has expanded to the
utmost the fused mass of the rays [of its consciouness] the supreme Viramelapa
comes into being. By beholding it [initiates] become intent on this Krama.
What need is there for lengthy instruction? My beloved, [by engaging in this
gathering] *on the sacred day (conj.) they are filled with the cyclical Krama,
their minds as one. Whatever mighty teaching proclaimed in [this Sazka on]
the practice of the Mudras a person has received becomes completely clear to
him [through this means]. Behold, the truth. This is indeed no lie. I have taught
you this wild dance of the Viras (viratandavah), by celebrating which a Sadhaka
quickly becomes able to accomplish any siddhih and supremely adept in the
gnosis of the Krama.

6. Throwing off the contraction of awareness by means of non-dualistic practice
(advaiticarah, nihsankdcarah, nirvikalpdcarah).

In the Paratrimsikavivarana Abhinavagupta explains what he sees as the ratio-
nale behind his tradition’s requirement that the worshipper should offer and
ingest substances that the exoteric religions consider impure:

tad etani dravyani yathilabham bhedamalavilipakani. tatha hi drsyata evayam
kramo yad iyam samkocatmika sarikaiva samullasanti ridha phalaparyanta samsa-
rajirnataror® prathamankurasiitih. sa caprabuddhin prati sthitir* bhaved iti prabu-
ddhaib kalpita. balan prati ca kalpyamanapy etesam? ridha vaicitryenaiva phalati.
ata eva vaicitryakalpandd eva si babudha* dharmadisabdanirdesya pratisistram
pratidesam canyinyaripa yathoktam

glanir vilunthika debe
iti. seyam yadda jhatiti vigalita bhavati tadi nirastapasavayantranikalarko bhai-
ravahrdayinupravisto bhavati. iti sarvathaivetad abhyasitavyam.s Sritilakasistre
yam bhavah. sribhargasikhiyam apy uktam

viravratam cabhinanded yathayogam tathibhyased
iryadi. Srisarvdcdre pi

ajidandc chankate midhas tatah systis ca sambrtih |

mantrd varndtmakih sarve varndh sarve Sivitmakah ||

peyapeyam smrtd apo bhaksyibhaksyam tu parthivam |
suripam ca viripam ca tat sarvam teja ucyate ||
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sprsyasprsyau smrto vayus chidram dkasa ucyate |
naivedyam ca nivedi ca naivedyam grhnate ca yah® ||
sarvam pancatmakam devi na tena rahitam kvacit |
iccham utpadayed atma katham sanka vidbiyate ||

......

iti. Sriviravalisastre py ayam evibhiprayah. uktam ca kramastotre

~

sarvarthasamkarsanasamyamasya
yamasya yantur jagato yamaya |
vapur mahagrisavildsaragit
samkarsayantim pranamami kalim ||

iti. vydkhyatam caitan mayd tattikiyim eva kramakelau vistaratah. ata eva sad-
ardhaséstresv esaiva kriyd prayo niyantrandrahitatvena piyja.

Editions: Paritrimsikivivarana, ed. GNoLL, p. 266, 1. 8—p. 267,1. 7; KSTS ed. (Ked), p.
233,1. 5—p. 236, L. 15

Manuscripts: A f. [147]r3—[148]r5; B f. 71r11—7213; C = f. 43vi1—44r10; D = f. 99vI13
—101rI

1 jirnataror A GNOLUs Ms N (nirnataror C) : bijataror 8D Ked 2 si ciprabuddhin prati
sthitir aBC Ked,: suddhasuddhidinam sthitir conj. GNoLI 3 balan prati ca kalpyamanapy
etesam conj. : bilin prati ca kalpyamanapi ca tesam aBcb Ked GNOLL 4 babudhi BD : ba-
huvidhi ac GNOLL: bahuvidha Ked s sarvathaitad abhyasitavyam ABCD : sarvathaitada-
bhyase yatitavyam Ked GNOLI 6 grhnate ca yah ABCD : grhnate ca ye em. GNoL following
the citation in Tantrilokaviveka vol. 7,p. 106 : grhyate ca yat Ked

So whenever they are available [all] these substances [should be offered and
consumed], for they dissolve the impurity that is plurality. I shall explain. We
witness directly the following process. This inhibition (sa74d) is the state of
the contraction [of consciousness that constitutes our bondage]. Emerging and
becoming established to the extent that it takes full effect it causes the first
sprouting of the ancient tree of Samsara. That has been constructed by the
enlightened for [the benefit of] the unenlightened in order to provide them
with a stable [social] order; and although merely constructed it becomes deeply
rooted for them and bears fruit in a variety of ways. Precisely because of this
construction of diversity [inhibition] assumes a multiplicity of aspects, differing
from scripture to scripture (pratisistram) and from region to region, passing
accordingly under various names, of which dharmah (‘the religious obligations
enjoined by the Veda) is only one. Thus we are taught:

Debility (glinih) in [the state of identification with] the body is the

robber [that carries off the wealth of one’s enlightened awareness].
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Now, when this same [inhibition] is suddenly dissolved one throws off the
contamination imposed by the restrictions of the bound and enters the heart of
Bhairava. Therefore one should strive in every way to cultivate this [dissolution].
Such is the teaching of the 7ilaka. The Bhargasikhi too has told us:

He should venerate the observance of the Hero, [the follower of non-
dualistic practice,] and he should practice it himself to the extent of his
power.

And the Sarvicira teaches:

The deluded is inhibited out of ignorance, and from that flow his births
and deaths [in the cycle of transmigration]. [All] Mantras are only sounds
and all sounds are Siva. [So why should one hesitate to repeat those
that are not Vedic?] It is ordained that all drinks permitted and forbid-
den are [to be seen equally as] [the element] Water, [all] foods permit-
ted and forbidden as forms of [the element] Earth, [all visible things]
whether beautiful or ugly as [forms of the element] Fire, all tangible
things, whether one is or is not permitted [by the Veda] to touch them,
as [the element] Air, and [every] aperture [of the body] as [the element]
Ether. The food offered, the offerer, and the recipient it are all [to be
seen] as those five [elements]. Nothing anywhere is other than those. The
self may [therefore] generate desire [freely]. Why should it be inhibited
[when it comes to performing these non-dualistic rites]?

The gist of the Viravalisastra is the same. In the Kramastotra too we are told
[with regard to Yamakali]:

I bow to [that] Kali who in the passion of her desire to accomplish the
great resorption retracts the power of the tyrant Inhibition who impedes
total withdrawal so diminishing man's [innate vitality].

I have explained this [statement] at length in the Kramakeli, my commentary
on that [hymn]. So it is that in the venerable teachings of the Trika the ritual
is essentially this: to offer worship without the inhibitions [imposed on con-
sciousness by the constructions of the brahmanical religion].

Similarly:
595 atattve ‘bhinivesam ca na kurydt paksapatatah |
jatividydakulacaradebadesagunarthajin ||
596 grahdn grahan ivdstau drik tyajed gahvaradarsitan |

tatha Srinisicaradau heyatvenopadarsitan ||
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597 brahmano ‘ham maya vedasastroktid aparam katham |
anustheyam ayam jatigrahah paranirodbakah ||

598 evam anye py udahiryih kulagahvaravartmani |
atatsvabhave tadripyam darsayann avase pi yah ||

599 svaripdcchddakah so tra graho graha ivoditah |
samwitsvabhave no jatiprabbrtih kapi kalpana ||

600 ridhd si tu svaripena tadripam chidayaty alam |

yd kacit kalpana samvittattvasyikbanditatmanah ||

601 samkocakdrini sarvah sa grabas tam parityajet |
Srimadanandasastre ca kathitam paramesthina ||

602 nirapeksah prabhur vamo na suddbis tatra karanam |
devitrptir makbe raktamamsair no Saucayojanit ||

603 dvijantyajaih samam karya caryantye pi maricayah |
avikarakrtah

Tantriloka 15.595—603c: Ked; A f. 116r6-16; B Pt. 2, f. 311418

596b gahvaradarsitan aB : gahvararsitan 600a ridha s tu svaripena conj.: ripam sa tv
asvaripena Ked : rapam s tv asaripena A . riposatvasvaropyena B 602b na suddhis tatra
karanam conj. : na suddhya tatra kiranam Ked aB 603b caryantye pi conj. : carcante pi
Ked aB

He should not become attached through prejudice to anything that is not real.
[So] he should immediately exorcize as though they are evil spirits (grahih)
the eight ‘possessors’ (grahaih) that the [Kulajgahvara has mentioned and that
according to the Nisicira and other [scriptures] must be abandoned, namely
[pride of] caste, learning, lineage, orthopraxy, physical appearance, country,
virtue, and wealth. “I am a brahmin. How can I perform any rites other than
those ordained by the Veda?” Such is the pride of caste, which [must be removed
because it] blocks one’s access to the higher [teachings]. The other [seven] too
may readily be exemplified along the [same] lines [as] indicated by the Kula-
gahvara. These have been called ‘possessors’ grahih in this [passage of scripture]
because they are indeed analogous to possessing spirits. Though individuals are
autonomous [agents] these factors make them appear to take on a nature that is
alien to their own, concealing their true identity. Such conceptual constructs as
caste cannot apply to one’s real identity as consciousness. [But] once established
they [like invasive spirits] completely occlude that nature with their own. Each
and every conceptual construct that causes the undivided reality of conscious-
ness to contract [in this way] is such a ‘possessor’ and should be discarded.
Similarly, the Lord has declared in the Anandasistra: “The Lord [liberates souls]
without regard [for their standing in terms of virtue and sin as defined by the
scriptures of the bound]; and indeed he is contrary (vamah) [in his very nature
to that mundane order]. So purity is of no avail in this matter. What gratifies
the Goddess in her worship is [offerings of ] blood and flesh not the practice of
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[brahmanical] purity. Brahmins and persons of the lowest castes should practice
[the circle rite] together. [For] The radiant senses themselves do not react with
perturbation even when their object is an untouchable.

7. 'The aestheticization of transgression:

asuddhata ca vijrieyd pasutacchisandsayat ||

164 svatidavasthyat piirvasminn athavapyupakalpite |
tena yad yad ibasannam samvidas cidanugrahit ||

165 kiyato pi tad atyantam yogyam yage tra jivavat |
anena nayayogena yaddasattividirate ||

166 samvid eti tada tatra yogyiyogyatvam idiset |
virindm ata eveha mithahsvapratimamrtam ||

167 tattadyigavidhav istam gurubbir bhavitatmabhih |
unmajjayati nirmagnam samvidam yat tu susthu tat ||
168 arcayai yogyam anando yasmid unmagnata citah |
tendcidripadehidipradbanyavinimajjakam ||

169 danandajananam pijayogyam hrdayabairi yat |
atah kulakramottirnatrikasaramatidisu ||

170 madyakidambarisidhudravyider mahima param |
lokasthitim racayitum madyideh pasusisane ||
Tantriloka 15.163c—170

164¢d piirvasminn athavipy upakalpite conj. : pirvasmaid athavipy upakalpitir Ed.

Now, impurity [here] is to be understood in the terms of the unliberated and
their [Vaidika] scriptures, because the innate nature [of a thing] remains the
same whether in the [supposed state] prior [to its purification] or in that brought
about [by purification].

So anything in this world that is close to consciousness because of its power,
however slight, to intensify awareness, is entirely suitable for this rite of worship,
[because it is] endowed with life.

Following this principle one may declare that something is ‘pure’ or ‘impure’ if
consciousness is drawn to it or retreats from it.

This is why the most advanced Gurus in our [tradition] require from Heroes
[that they should offer] in the various rites of worship the nectar (-amrtam) of
the united icons [of the deities that are] their [own bodies].

But in fact any [substance] that makes our awareness come to the fore from its
[usual] state of suppression is suitable as an offering. For it is [this] emergence
of awareness that constitutes bliss (@nandah).

So anything that delights the mind is appropriate for [inclusion in the act of]
worship). For it suppresses the dominance of all that is not consciousness [in
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our awareness, namely our identification with] the body [, the vital energy] and
[the intellect]), giving rise to the bliss[that is our inner nature].?

It is for this reason alone (param) that such things as the material offerings that
are the fermented juice of the grape, Kadamba flowers (-kddambari-) or molasses
are praised in the Trikasdra, the [scriptures of the] Mata and similar [authorities]
(-trikasaramatadisu) [whose practice] transcends (-uttirna- [that of ] the Kula
system (kulakrama-).

For impurity has been taught in the scriptures of the unliberated [only] to create
a mundane order (lokasthitim).

Jayaratha on this passage:

The word ddi (adisabdena) [in dravyadeh] (‘such things as the material
offerings that are the fermented juice of the grape ...’) means such things
as sexual intercourse and meat (maithunamaimsadi), these with alcoholic
liquor (madyam) being the Kaulas” ‘three Ms’ (for which see Tanzriloka
29.97—100b quoting the lost Yogasamecira). The [idea behind Abhinava-
guptas verse] has been expressed (#ktam) [in scripture as follows]:

na nadyo madhuvahinyo na palam parvatopamam |
strimayam na jagat sarvam kutah siddhih kuligame ||

There are not rivers flowing with wine, nor meat [massed up] like
mountains. Nor is the whole world female. [So] how could one
ever achieve success in the tradition of the Kula (kuligame)?

The point that Jayaratha conveys is this. In the lower Kaula teachings one
proceeds as though these three factors (wine, meat and sexual intercourse)
were of themselves the means to success, namely liberation. But in that
case one would never be able to achieve it, since an infinite outcome
would require an infinite input. So it is not the substances per se that have
this effect but that effect that they can have upon an expanded awareness
ready for enlightenment through ecstasy.

8. Gratifying the deities through the senses. Vamanadatta, Svabodhodayamanjari:

15 yad yan manoharam kimcic chrutigocaram dgatam |
ckdagram bhavayet tivad yaval linam nirodhakrt ||

3Jayaratha comments: “With which in mind others have made statements such as this: y2 ya samvid
udard yo yo ‘py anandasundaro bhavah |jagati yad adbhutaripam tad tad devyis tavakirah " Every (ya ya)
state of exaltation (samuvid udard), every entity that enchants with joy, everything astonishing in the
world is a form of you, the Goddess’.
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16 rapddinam tathaivettham bhivayed ramaniyatam |
vilinan na smaret pascad atmabhavopabrmbitah ||
A, f.7r11-14; B, f. 3r4—7 (vv. 15-16)

vilinan na smaret A : vilinan nasmaret B

One may meditate on any beautiful sound that one hears until ceasing it brings
about the cessation of mind. In the same way one may meditate on the beauty
of the visible and other [objects of the senses]. After the object-perception has
dissolved one should let one’s awareness remain empty, with no memory of it,
full only of the sense of one’s own immediate being.

38 nabhimedhrantare cittam suratante viniksipet |
liyamane ratinande nistarargah ksanam bhavet ||

B, f. st6—7 (lacking in A)

One should direct one’s attention at the climax of love-making to the point
between the penis and the navel. As the bliss of orgasm fades one will suddenly
be freed of all perturbation.

43 ittham pratiksanam yasya cittam atmani liyate |
sa labdhabodhasadbhavo jivanmukto vidhiyate ||

A, £.8r7-9; B, f. sv5—7

If a person’s awareness dissolves into the self in every moment through these
methods he becomes liberated-in-life, having reached the full reality of con-
sciousness.

9. 'The problem of devotion (bhaktih): the difhculty of accommodating this emo-
tion within the ritualistic and gnostic perspectives; its survival in spite of this:
Sivastotravali of Utpaladeva.
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